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Cultural Diversity and Intellectual Fusion: 

Analyzing Abdul Hamid AbuSulayman’s Global 

Approach to Social Sciences 

Abstract 
This paper discusses AbuSulayman’s transformative 

scholarship on the globalization of the social sciences with a 

focus on the connection between distinctiveness and cognition. 

It can be observed that AbuSulayman, a distinguished scholar, 

is among the most serious contributors to the current discourse 

on cultural dynamics and social understanding. The study seeks 

to discover these elementary concepts and establish his work’s 

impact by exploring his research objectives, methods, and 

findings. It examines how cultural diversity can respond to the 

challenges that dozens of knowledge integration in a single 

field entails, by applying AbuSulayman’s theoretical and 

methodological models. Specifically, this study employs the 
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method of qualitative content analysis to analyze his writing to 

find out repeated themes and ideas. In this regard, using 

components of interdisciplinary science, the role of 

AbuSulayman in the interaction between the integration of 

knowledge and cultural diversity is revealed. It is concluded 

that his work emphasizes communication, respect, and 

acknowledgment of the native knowledge systems, and 

incorporation of Indigenous knowledge systems with 

techniques framed with sociological and anthropological 

theories; but following his philosophize, more research should 

be made to study the implications of his concepts to promote 

cross-cultural understanding in the globalized societies. 

 

Keywords: AbuSulayman, Cultural, Diversity, interdisciplinary, Knowledge 

Integration. 

 

1. Introduction 

In the aftermath of globalization, cultural diversity has grown to be a 

paramount issue in the societies of the world. This paper looks at the 

achievements of Abdul Hamid AbuSulayman in fostering a globalized view 

in social science, especially, in the cultural diversity domain. Abdul Hamid 

AbuSulayman, a renowned scholar in the field of Islamic studies and 

cultural assimilation, holds a brilliant academic track record. He graduated 

from the University of California, Los Angeles, with a Ph.D. in Islamic 

Political Thought, and he has served as the Rector of the International 

Islamic University Malaysia and as the Secretary-General of the World 

Assembly of Muslim Youth. The rich background and mastery of Islamic 

studies of AbuSulayman influence the scholarly works of understanding 

cultural diversity and globalization. In a world where interdependence and 

interconnectedness are continuously growing, cultural diversity is at the 

heart of global society formation. Due to the diversification in the cultural 

contexts of societies, cultural understanding differences and conflict 

management emerge as vital aspects for social cohesion, economic growth, 
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and sustainable development (Cox, 2000). Cultural diversity has the 

potential to be an impetus to creativity, innovation, and perseverance as it 

brings forth different perspectives, beliefs, and practices eventually 

enhancing societies (UNESCO, 2001). On the one hand, they appear as 

challenges such as discrimination, prejudice, and social inequalities, 

prompting us to implement measures that evolve into socially inclusive and 

egalitarian societies and on the other hand (Berry, 2008). Abdul Hamid 

AbuSulayman's intellectual approach has globalized the social sciences, 

especially focusing on cultural differences. Under culture pluralism, he 

argues for intercultural dialogue and mutual understanding between 

different communities. This work of AbuSulayman enlightened us on the 

link between cultures and the need to detach from ethnocentrism to deal 

with global matters collectively (AbuSulayman, 1993). AbuSulayman, in 

his writings on Islam and modernity, points out that there are Islamic 

concepts applicable to the areas of globalization and cultural pluralism 

(AbuSulayman, 2005). He advocates a dynamic and multifaceted approach 

to cultural integration, stressing the significance of dialogue, interaction, 

and reciprocal understanding between people and communities 

(AbuSulayman, 2010). Consequently, AbuSulayman creates a bridge 

between the modern social sciences and Islamic scholarship, which will be 

more complete in the context of the globalization phenomenon. 

Abdul Hamid AbuSulayman's scholarship has contributed to the expansion 

of cultural diversity comprehension within the realm of globalization. 

AbuSulayman, through his efforts in promoting dialogue, tolerance, and 

inclusivity, acquires a globally oriented view that appreciates the diversity 

in human populations and the constitution of the world communities. 

 

2. Analysis of AbuSulayman's theoretical framework on 

cultural integration 

The curriculum's "disintegration" framework has been developed as an 

integrating one, by cultural Islamic scholar Abdul Hamid AbuSulayman, 

considered as one of the most integral elements of his presence. This 

analysis takes an in-depth look at AbuSulayman's theoretical framework 

comprising its components and the multiculturalism theorizing argument. 

AbuSulayman emphasizes cultural integration as the time when people and 

groups from different tribes mix and establish a common set of values, 

beliefs, and practices (AbuSulayman, 1993). This is summarized in his 

statement stressing on the importance of mutual understanding, respect, and 

accommodation among different cultural groups to achieve integration. 
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Cultural Pluralism: It's about cultural pluralism which means the component 

of cultural pluralism implies acknowledging cultural diversity within the 

society and not treating the coexistence of different identities as a problem 

(AbuSulayman, 2003). He goes on to advocate that pluralism creates a way 

of assimilating various cultures through promoting intercultural exchange 

and cooperation. 

Cultural Interaction: In AbuSulayman's theory there is the main element, a 

cultural interaction. It is based on the transactions, which comprise 

thoughtful ideas, values, and traditions of individuals and groups 

(AbuSulayman, 1996). He puts a focus on speaking and listening which 

helps to reduce the cultural gap and to get more integration. 

Cultural Adaptation: AbuSulayman explains why there is cultural 

adaptation. An individual or group alters their mindset or refreshes their 

attitudes to blend with the cultural differences (AbuSulayman, 2000). The 

speaker argues that cultural assimilation is a primary factor in developing 

social cohesion and harmony in multicultural societies. 

Promotion of Social Cohesion: AbuSulayman’s model places immigrants’ 

integration into the host culture as the key driver for social cohesion and 

unity in multicultural communities (AbuSulayman, 1998). Through the 

support of mutual understanding and cooperation between the cultural 

groups, integration is effective in the design of the environment where 

people with different backgrounds coexist harmoniously. 

Challenges and Barriers: AbuSulayman himself admitted there are 

challenges when it comes to cultural integration, including bias, 

discrimination, and hegemony (AbuSulayman, 2005). He highlights the 

necessity of dealing with these obstacles through education, policy changes, 

and intercultural dialogue. 

Role of Institutions: Abu Suleiman indicates the role of institutions 

including educational institutions, government institutions, and civil society 

organizations in the integration of culture (AbuSulayman, 2010). He is a 

proponent of the creation of inclusive policies and programs that put 

diversity, equality, and social justice as its focal points. 

The theoretical frame of Abdul Manlayman Hamid Abu is contextually 

useful since it integrates many cultures in multicultural societies. Cultural 

diversity, interdependence, and adaptation are the characteristics of this 

situation filed by AbuSulayman. On the other hand, he further explains 

integration. Not only that, this model has significant roles in promoting 

social cohesion by dealing with issues and utilizing the institutional 

structure to build peaceful and harmonious societies. 
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3. Overview of his key works and contributions to the field of 

social sciences 

Abdul Hamid Abul Salim, one of the scholars from Saudi Arabia, has 

played valuable roles in the field of social sciences through his proper 

research, publications, and leadership positions. For example, he published 

diverse sociology, Islamic studies, political science, and education with 

ideas that are critical to Muslims and the world in general today. This 

section discusses the key works and his contributions, which not only 

advance understanding but also promote dialogue in the social sciences. 

One of the contributions of AbuSulayman is his work on the application of 

social sciences to Islamic teachings. He promoted the introduction of 

Islamic ethics, values, and principles in sociological frameworks to 

formulate comprehensive solutions to the contemporary social issues faced 

by the Muslim communities (Ahmed, 2008). He shows the consistency and 

agreement of the Islamic teachings with different social and scientific 

domains and also denies the division perceived between the West and 

Islam. AbuSulayman was one of the most outstanding figures in the 

emergence of Islamic sociology which became a sub-field within Islamic 

studies. He is the writer of a variety of epoch-making books which outline 

the sociological features of Islam such as the parameters of Muslim 

societies, the impact of religion in establishing social institutions, and the 

relationship between culture and modernity. He brought in a more 

sophisticated understanding of the internal matters of Muslim communities, 

and by his work, he paved the way for further studies in the field of Islamic 

sociology (Yilmaz, 2013). AbuSulayman has the added position of a leader 

in the academic field, as well. As a teacher, the role of education in forming 

positive intellectual behaviors and social development within Muslim 

society is the issue that he has been advocating for. During his years of 

service in the academic arena, he has occupied various leadership positions 

among them as the Rector of the International Islamic University Malaysia 

where he promoted transformational education strategies that are in line 

with Islamic values (Abu-Rabi, 2003). Socialization being the main agenda, 

AbuSulayman aimed at developing the student’s attitude of enquiring, 

deliberation, and thinking critically within the educational institutions to 

produce a new generation of learned and excellent leaders. 

He also presented significant ideas not only where he was very influential in 

political thought, but also in the field of political thought, especially during 

the golden age of Islam. He participated in the debates on the relationship 
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between Islamic principles and democratic norms which advocated the 

point of view considering gradualism as the only way to attain the versions 

of Islam that could be interpreted in different ways (Esposito, 1991). His 

writings on the topic of political Islam and democracy are still highly 

referred to and debated in international academia and policy spheres, thus 

contributing to the issue of governance and political developments in 

predominantly Muslim countries in particular. Abdul Hamid 

AbuSulayman's reach of influence reaches beyond his works to inspire and 

impact individuals and institutions. Therefore, contributions of Muslim 

scholars in subjects like state formation or territorial organization have 

since then found their way to a more complicated approach to Muslim 

societies which incorporates more disciplinary ways of thinking. Moreover, 

the legacy of his emphasis on education and intellectual dialogue lives on in 

the generations of students and scholars, whose intellectual tradition of 

critically engaged intellectual inquiry and scholarship within the academic 

landscape of Islam survives to this day. The reform conducted by Abdul 

Hamid AbuSulayman has made a positive change in the discipline of social 

sciences, particularly in understanding an Islamic perspective regarding 

modern times. He started from his early efforts to apply the ethical aspects 

of Islam to the theoretical frameworks of sociology to his later publications 

on education and political thought. The vision of AbuSulayman continues to 

reverberate in academic circles and policy conversations. While Muslim 

societies grapple with the problems of modernity and globalization, 

AbuSulayman’s remarks are a crucial aspect in the creation of peace, 

dialogue, and social change. 

 

4. AbuSulayman's critique of Eurocentric perspectives and his 

advocacy for a more inclusive approach 

Eurocentrism has for a long time dominated academic discourse and 

consequently shaped the perceptions of history, culture, and society. 

Nevertheless, AbuSulayman is among those who have raised convincing 

arguments against the Eurocentric bias and called for a more inclusive 

manner in which the world is seen. Eurocentrism denotes the practice of 

perceiving the world through a European lens and giving preference to 

European history, culture, and values over those of other parts of the world 

(Said, 1978). This perspective has been internalized to a large extent by 

academic fields like history, anthropology, and political science. Indeed, 

AbuSulayman questions Eurocentric approaches by showing their 

weaknesses and prejudices. He contends that Eurocentrism creates a 

falsified picture of history, relegating non-European narratives and 
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experiences to the periphery (AbuSulayman, 2005). AbuSulayman says that 

EUrocentrism not only distorts our perception of the past but also keeps 

power imbalances in the present. AbuSulayman dismantles the Eurocentric 

narratives by probing the underpinning fallacies. He looks into how 

Eurocentrism creates binaries like "civilized" and "primitive" or 

"developed" and "underdeveloped," reiterating the hierarchies that place 

European societies in a higher position (AbuSulayman, 2005). The binaries 

are challenged by AbuSulayman and hence Eurocentric hegemony is 

disrupted and thus there is an opportunity for alternative perspectives. 

Instead of Eurocentrism, AbuSulayman preaches a modern approach that 

recognizes the contributions and insights of non-European societies. He 

pleads for a decolonization of knowledge production whereby scholars must 

actively engage with different authors and histories (AbuSulayman, 2005). 

This strategy, therefore, not only deepens our knowledge of the world but 

also advances fairness and justice within the academic community. 

The core of AbuSulayman’s idea is the fact that everyone should be able to 

see the world differently and his or her way of thinking must be respected. 

He rejects the idea that one could find a single and unfailing truth, and 

besides, he believes that a way of getting to know the world is of certain 

significance (AbuSulayman, 2005). AbuSulayman emphasizes the 

legitimacy of various epistemological paradigms as he demonstrates how a 

more tolerant and harmonious way is preferred for the creation of 

knowledge. AbuSulayman's confrontation of Eurocentric thoughts allows us 

to realize the weakness of the general academic paradigms. He questions 

Eurocentricism and demands for inclusion to create a forum for scholars’ 

disciplines to face their biases which is why intellectual setting is made 

more inclusive and diverse. 

 

5. Analysis of AbuSulayman's methodologies and empirical 

investigations 

The empirical studies and the methodologies of AbuSulayman comprise 

basic components of his academic work which are the pillars of his critique 

of the Eurocentric views and the advocacy of diversity. This study looks 

into AbuSulayman's research procedure he follows to substantiate his 

research claims. AbuSulayman's investigation is founded on the 

postcolonial theory, which gives an understanding of the colonial past. The 

author utilizes the concept of Orientalism and hegemony to study discourses 

of domination and power structures (Said, 1978). This theoretical 

framework functions as the basis for AbuSulayman's methods and 

determines how they are used in empirical studies. Critical discourse 
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analysis (CDA) is the main idea discussed by AbuSulayman; this is a 

method of analyzing language and communication, which aims to bring to 

light the hidden structures of power and ideologies. AbuSulayman employs 

CDA to demolish the Eurocentric narratives and to uncover the subtle 

biases and assumptions that rule them (AbuSulayman, 2005). AbuSulayman 

will demonstrate for us the work of Eurocentrism in academic discourse 

through his examination of language and European bias in the construction 

of meaning and perception. 

Moreover, AbuSulayman studies history and archives to retrieve and 

showcase voices and stories that are often ignored in the popular 

Eurocentric narrative (AbuSulayman, 2005). Through navigating historical 

records and archives, AbuSulayman tries to retrieve subaltern histories and 

emphasize the role of colonized people. This empirical approach involves 

Sulayman presenting facts to back his theories and show the many sides of 

contact between the colonizers and the colonized. Besides archival research, 

AbuSulayman conducts interviews, collects oral histories, and documents 

the lived experiences of people involved in colonialism and imperialism 

(AbuSulayman, 2005). By doing so, AbuSulayman intensifies the voices of 

oppressed groups and points out their resistance to European-centered 

oppression. AbuSulayman challenges the Eurocentric narratives by 

centering the narratives of the colonized and offering novel ways of 

interpreting the past and culture. AbuSulayman uses an intersecting analysis 

to critically examine the intersections of power and oppression regarding 

race, gender, class, and other social categories (Crenshaw, 1991). This 

strategy demonstrates how the marginalized communities experience 

multiple levels of domination parallel to each other and how Eurocentrism 

interacts with other forms of oppression. The adoption of an intersectional 

perspective by AbuSulayman in this empirical research makes the 

understanding of the complexities of colonial and postcolonial societies 

more sophisticated. 

The methodologies and empirical investigations of AbuSulayman are 

inherently important to his scholarly effort to dethrone Eurocentric 

perspectives and promote inclusivity. Through a critical discourse analysis, 

historical research, interviews, and intersectional analysis AbuSulayman 

brings back the voices and stories from the side-lines of the mainstream 

academic narratives. 
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6. Lessons learned and insights gained from his empirical 

contributions to the field 

AbuSulayman's empirical contributions have brought extremely beneficial 

lessons and insights, which have challenged the dominant European 

perspectives. They have also contributed to a more inclusive approach to 

scholarship. This research evaluation highlights the key lessons and 

knowledge gained from AbuSulayman's research project. One of the most 

significant outcomes of Sulayman's surveys is to bring the hidden world of 

marginalized persons to light (AbuSulayman, 2005). Through his recourse 

to the resources of his archive, interviews, and oral histories, AbuSulayman 

gives a voice to the former colonial subjects that have always been 

marginalized or silent in history. This enforces the diversity of human 

experiences and it is quite contrary to the fully integrated narratives 

disseminated through Eurocentrism. AbuSulayman’s empirical inquiry has 

brought to the surface undiscovered events that steal the plot of stories that 

are based on subordination or colonization (AbuSulayman, 2005). Through 

the use of archival research, and historical writing, AbuSulayman unearths 

the resistance, agency, and resilience present in colonial societies. Therefore 

we can distinguish them from the colonial accounts and they emphasized 

misunderstandings or uncertainties in relations of power. The Dynamics of 

Power Relations is one of the epistemological lessons from the studies of al-

Sulayman (AbuSulayman, 2005). However, the combination of 

Eurocentrism and other kinds of domination such as racism, sexism, and 

classism can be monitored via the critical discourse analysis and 

intersectional analysis that AbuSulayman undertakes. It indicates where in 

the system power dynamics are integral and require a systemic approach to 

being grasped. 

AbuSulayman rises to epistemic control and challenges it by asserting that 

we shouldn't overlook other ways of understanding and perceiving the 

world (AbuSulayman, 2005). Through the proliferation of various 

epistemologies and the empowerment of the subjugated communities, 

AbuSulayman brings about a shift of control from European-controlled 

knowledge production. It stimulates learners to cooperate with other 

knowledge systems thereby it is the type of intellectual environment that is 

open and diverse. Finally, AbuSulayman’s empirical contributions gave rise 

to the pursuit of dismantling the status quo of knowledge production within 

an imperialistic framework (AbuSulayman, 2005). Through the excavation 

of hidden histories, reinforcement of marginalized voices, and critical 

examination of power dynamics, AbuSulayman proposes a total downfall of 

prevalent academic paradigms. This is not only about refuting Eurocentric 
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perspectives but also transforming the systemic structures that sustain 

colonial legacy. AbuSulayman's inceptive contributions to the field prove to 

be lessons and observations that resound beyond academia. Through his 

works include those that amplify marginalized voices, uncover hidden 

histories, interrogate the power structures, challenge the epistemological 

hegemony, and promote decolonization, AbuSulayman serves as a torch for 

scholars interested in justice, equity, and inclusion. 

 

7. Implications of his work for fostering cultural understanding 

and knowledge integration 

AbuSulayman’s work has great significance for cultural integration and 

integrating diverse bodies of knowledge. A challenge of the Eurocentric 

perspectives and the promotion of inclusivity are AbuSulayman's 

contributions on the way to a broader and fairer approach to scholarship. 

AbuSulayman's critique of Eurocentrism involves dismantling cultural 

stereotypes and countering the essentialist discourse (AbuSulayman, 2005). 

Through challenging the premises of the ruling narratives, AbuSulayman 

discloses the extent of the biased depictions of cultures and societies. Thus, 

it pushes scholars to treat cultural differences with subtlety and complexity 

instead of taking the role of stereotypes. One of AbuSulayman’s key 

implications is recognition of the cultural differences (AbuSulayman, 

2005). AbuSulayman shows that cultural identity is not monolithic but fluid 

and multifaceted, by highlighting the voices and experiences of the 

marginalized groups within societies. This, in turn, undermines the idea of a 

uniform "Other" and stimulates a more inclusive perception of cultural 

pluralism. Abu Sulaiman's advocacy of practicing multiple epistemologies 

has far-reaching consequences for eroding epistemological barriers 

(AbuSulayman, 2005). Through accepting the legitimacy of various ways of 

perceiving and understanding the world, AbuSulayman encourages dialogue 

and joint work between diverse knowledge systems. This creates a more 

integrated and comprehensive impact of scholarship that combines 

knowledge from different cultural traditions. 

The other implication of AbuSulayman’s work is the strengthening of the 

marginalized voices (AbuSulayman, 2005). Through the magnification of 

the viewpoints of colonized people and the disrupting of structures of 

domination, AbuSulayman makes room for marginalized communities to 

exercise power and reclaim their narratives. This implies a more equal 

distribution of power in academic discourse. AbuSulayman works to 

dismantle Eurocentric perspectives and contest cultural stereotypes, which 

facilitates the growth of intercultural understanding (AbuSulayman, 2005). 
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Through the critical reading of different cultural traditions, AbuSulayman 

paves the way for dialogue and mutual respect which span across the 

cultural boundaries. Through this, empathy and solidarity are promoted 

further, eventually promoting global peace and interconnectedness. 

AbuSulayman's work goes much beyond the borders of cultural 

understanding and integration. AbuSulayman’s challenge of Eurocentrism, 

valuing diversity within cultures, engaging in epistemic reconciliation, 

allocating power to marginalized voices, and promoting cross-cultural 

understanding, prepares the ground for a more inclusive and equitable 

approach to research. 

 

8. Potential applications of his insights in addressing 

contemporary global challenges 

AbuSulayman's observations provide invaluable viewpoints in dealing with 

today's global problems. AbuSulayman's work resists the Eurocentric view 

and pushes for inclusivity thereby serving as the foundation for addressing 

issues of social inequality to environmental sustainability. One implication 

of AbuSulayman’s insights is in developing social justice and equity 

(AbuSulayman, 2005). The power of AbuSulayman's work comes out well 

because it puts the marginalized in the limelight and interrogates the 

structures of oppression, which makes it a factor in eliminating systemic 

inequalities, such as race, gender, class, and societal norms. Hence, it can be 

a basis for policy and program design that aims to minimize the disparity 

and promote togetherness. AbuSulayman's concept of cultural appreciation 

is embedded in the spheres of cultural diplomacy and effort for the 

resolution of conflicts (AbuSulayman, 2005). He is in a position to reform 

cultural barriers and facilitate the coexistence of people through 

cooperation, tolerance, and respect. This is mostly the case when conflicts 

are characterized by some ethnic or religious differences and where people 

need to have both understanding and empathy for resolution. The concept of 

AbuSulayman that there should be a good balance of both knowing and 

seeing, respectively, the world leads to environmental preservation 

(AbuSulayman, 2005). Through the integration of indigenous knowledge 

systems and traditional ecological practices of communities, there will arise 

aware and informed sustainable resource management and conservation. 

This process also involves using local people's knowledge of environmental 

policies and providing for community-based conservation. 

AbuSulayman's work on global health and creating the initiative that fosters 

health equity and well-being provides a guideline for such programs 

(AbuSulayman, 2005). In this regard, Sulayman's viewpoints are a way of 
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addressing health inequalities and public health improvement by taking into 

account the perspectives of marginalized groups and social determinants of 

health. This means encouraging the use of culturally suitable healthcare 

strategies and equity-based health policies that respect the rights of the 

marginalized section of society. AbuSulayman to denounce colonial 

mentality in knowledge production has a major impact on the world of 

education and academia (AbuSulayman, 2005). AbuSulayman’s views 

represent new knowledge and ideas that can be used to expand curricula and 

ensure inclusivity in education. That way we can have more equal learning 

spaces as a result. This means that some of the views from the non-Western 

cultures and histories are being embedded into the resources and 

educational materials, also there is a rising of critical thinking that will 

confront the hegemonic views. Touching on AbuSulayman’s viewpoints 

can affect the efforts that are taken to deal with contemporary challenges. 

Having the spectrum of services ranging from social justice and equity 

promotion to cultural diplomacy and conflict resolution as the guiding 

principles, AbuSulayman's work offers a framework that can be used by the 

global community in the context of the complexities of an interconnected 

world. 

 

Conclusion 

AbuSulayman undermines the Eurocentric notions and expands the 

possibilities for further research. Cultural power and structure are the 

themes tackled by the critical discourse analysis, historical research, and 

marginalized voices amplification, Abu Sulaiman's contribution has 

revealed. His advocacy for deconstructing diverse epistemology and 

decentralizing knowledge production has far-reaching implications for 

contemporary global problems. Social justice promotion, cultural 

understanding, and environmental stewardship serve not only to create 

bedrock for managing the complicated connections in the world’s integrated 

system but also to lead other communities to do the same. 

 

Suggestions 

Direction from the analyses of AbuSulayman helps make a plethora of 

activities to be done by the scholars and policymakers for inclusiveness and 

equity to be achieved. Initially, teaching students about different 

perspectives as a part of the curricula will ensure the development of the 

tolerance and acceptance of the future generation. In addition to that, 

providing a means for discussion and collaboration among different cultures 
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might decrease conflicts and help to establish a peaceful agreement. 

Ultimately, using the indigenous knowledge systems as the foundation of 

policies tackled in the context of the environment is the starting point in 

achieving sustainable environment management. Also, ensuring that 

marginalized voices are at the center of decision-making processes will 

make sure that policies and strategies that the community supports. An 

adoption of AbuSulaymani's inclusive and decolonial model has the 

potential to lead to a bright, more just, equitable, and sustainable future. 
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